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survivals of early culture. Assuming that
Gotama Buddha died in the fifth century,
B.C., and that the Canon started, grew, and
finally took its present shape during the course
of the two following centuries, we see, in
that Canon and the South Asian literature
that has accumulated round it, a continuous
doctrinal succession, first oral, then both oral
and literary, of approximately 2,200 years,
if not more. More perhaps in the case of
parts of the first two Pitakas ; parts of the
Sutta-Pitaka and the Abhidhamma-Pitaka
being certainly not so old. We shall not,
therefore, be very wide of the mark if we
consider the unification of Indian learning
under Buddhism to be not many decades
removed from the unification of Greek learn-
ing under Aristotle.

Now there is this salient difference in the
continuity of Buddhist Abhidhamma as com-
pared with that of Graeco-Christian philo-
sophy ; namely, that for us the thoughts of
Plato, Aristotle, and their forerunners run
alongside the current of pur Christian doctrine
like two streams that will not wholly mingle.
They have been handed down partly by the
Christian Church, partly in spite of its earlier
efforts. The contentions in the early Chris-
tian Church as to how far Greek philosophy
might wisely be annexed and taught, form
interesting matter for the historian.

But for Buddhists, the method called Abhi-
dhamma has sprung from the very tree itself